The following paragraphs are excerpted from Laudato Si', On Care for Our Common
Home, the encyclical from Pope Francis in the summer of 2015. The full encyclical is
available as a free download from LaudatoSi.com.
Eco-Justice Ministries suggests that these paragraphs will be the ones most helpful to
those seeking relevant sections of the Pope's message to be quoted around the time of the
Global Climate Strike, September 20, 2019. The highlighted sentences maybe especially
quotable.

Climate as a common good
23. The climate is a common good, belonging to all and meant for all. At the global level, it is a
complex system linked to many of the essential conditions for human life. A very solid scientific
consensus indicates that we are presently witnessing a disturbing warming of the climatic
system. In recent decades this warming has been accompanied by a constant rise in the sea level
and, it would appear, by an increase of extreme weather events, even if a scientifically
determinable cause cannot be assigned to each particular phenomenon. Humanity is called to
recognize the need for changes of lifestyle, production and consumption, in order to combat this
warming or at least the human causes which produce or aggravate it. It is true that there are other
factors (such as volcanic activity, variations in the earth’s orbit and axis, the solar cycle), yet a
number of scientific studies indicate that most global warming in recent decades is due to the
great concentration of greenhouse gases (carbon dioxide, methane, nitrogen oxides and others)
released mainly as a result of human activity. Concentrated in the atmosphere, these gases do not
allow the warmth of the sun’s rays reflected by the earth to be dispersed in space. The problem is
aggravated by a model of development based on the intensive use of fossil fuels, which is at the
heart of the worldwide energy system. Another determining factor has been an increase in
changed uses of the soil, principally deforestation for agricultural purposes.
24. Warming has effects on the carbon cycle. It creates a vicious circle which aggravates the
situation even more, affecting the availability of essential resources like drinking water, energy
and agricultural production in warmer regions, and leading to the extinction of part of the
planet’s biodiversity. The melting in the polar ice caps and in high altitude plains can lead to the
dangerous release of methane gas, while the decomposition of frozen organic material can
further increase the emission of carbon dioxide. Things are made worse by the loss of tropical
forests which would otherwise help to mitigate climate change. Carbon dioxide pollution
increases the acidification of the oceans and compromises the marine food chain. If present
trends continue, this century may well witness extraordinary climate change and an
unprecedented destruction of ecosystems, with serious consequences for all of us. A rise in the
sea level, for example, can create extremely serious situations, if we consider that a quarter of the
world’s population lives on the coast or nearby, and that the majority of our megacities are
situated in coastal areas.

25. Climate change is a global problem with grave implications: environmental, social,
economic, political and for the distribution of goods. It represents one of the principal challenges
facing humanity in our day. Its worst impact will probably be felt by developing countries in
coming decades. Many of the poor live in areas particularly affected by phenomena related to
warming, and their means of subsistence are largely dependent on natural reserves and
ecosystemic services such as agriculture, fishing and forestry. They have no other financial
activities or resources which can enable them to adapt to climate change or to face natural
disasters, and their access to social services and protection is very limited. For example, changes
in climate, to which animals and plants cannot adapt, lead them to migrate; this in turn affects the
livelihood of the poor, who are then forced to leave their homes, with great uncertainty for their
future and that of their children. There has been a tragic rise in the number of migrants seeking to
flee from the growing poverty caused by environmental degradation. They are not recognized by
international conventions as refugees; they bear the loss of the lives they have left behind,
without enjoying any legal protection whatsoever. Sadly, there is widespread indifference to such
suffering, which is even now taking place throughout our world. Our lack of response to these
tragedies involving our brothers and sisters points to the loss of that sense of responsibility for
our fellow men and women upon which all civil society is founded.
26. Many of those who possess more resources and economic or political power seem mostly to
be concerned with masking the problems or concealing their symptoms, simply making efforts to
reduce some of the negative impacts of climate change. However, many of these symptoms
indicate that such effects will continue to worsen if we continue with current models of
production and consumption. There is an urgent need to develop policies so that, in the next few
years, the emission of carbon dioxide and other highly polluting gases can be drastically reduced,
for example, substituting for fossil fuels and developing sources of renewable energy.
Worldwide there is minimal access to clean and renewable energy. There is still a need to
develop adequate storage technologies. Some countries have made considerable progress,
although it is far from constituting a significant proportion. Investments have also been made in
means of production and transportation which consume less energy and require fewer raw
materials, as well as in methods of construction and renovating buildings which improve their
energy efficiency. But these good practices are still far from widespread.

VI. WEAK RESPONSES
53. These situations have caused sister earth, along with all the abandoned of our world, to cry
out, pleading that we take another course. Never have we so hurt and mistreated our common
home as we have in the last two hundred years. Yet we are called to be instruments of God our
Father, so that our planet might be what he desired when he created it and correspond with his
plan for peace, beauty and fullness. The problem is that we still lack the culture needed to
confront this crisis. We lack leadership capable of striking out on new paths and meeting the
needs of the present with concern for all and without prejudice towards coming generations. The
establishment of a legal framework which can set clear boundaries and ensure the protection of
ecosystems has become indispensable; otherwise, the new power structures based on the technoeconomic paradigm may overwhelm not only our politics but also freedom and justice.

54. It is remarkable how weak international political responses have been. The failure of global
summits on the environment make it plain that our politics are subject to technology and finance.
There are too many special interests, and economic interests easily end up trumping the common
good and manipulating information so that their own plans will not be affected. The Aparecida
Document urges that “the interests of economic groups which irrationally demolish sources of
life should not prevail in dealing with natural resources”. The alliance between the economy and
technology ends up sidelining anything unrelated to its immediate interests. Consequently the
most one can expect is superficial rhetoric, sporadic acts of philanthropy and perfunctory
expressions of concern for the environment, whereas any genuine attempt by groups within
society to introduce change is viewed as a nuisance based on romantic illusions or an obstacle to
be circumvented.

I. ENVIRONMENTAL, ECONOMIC AND SOCIAL ECOLOGY
139. When we speak of the “environment”, what we really mean is a relationship existing
between nature and the society which lives in it. Nature cannot be regarded as something
separate from ourselves or as a mere setting in which we live. We are part of nature, included in
it and thus in constant interaction with it. Recognizing the reasons why a given area is polluted
requires a study of the workings of society, its economy, its behaviour patterns, and the ways it
grasps reality. Given the scale of change, it is no longer possible to find a specific, discrete
answer for each part of the problem. It is essential to seek comprehensive solutions which
consider the interactions within natural systems themselves and with social systems. We are
faced not with two separate crises, one environmental and the other social, but rather with one
complex crisis which is both social and environmental. Strategies for a solution demand an
integrated approach to combating poverty, restoring dignity to the excluded, and at the same time
protecting nature.

IV. THE PRINCIPLE OF THE COMMON GOOD
158. In the present condition of global society, where injustices abound and growing numbers of
people are deprived of basic human rights and considered expendable, the principle of the
common good immediately becomes, logically and inevitably, a summons to solidarity and a
preferential option for the poorest of our brothers and sisters. This option entails recognizing the
implications of the universal destination of the world’s goods, but, as I mentioned in the
Apostolic Exhortation Evangelii Gaudium, it demands before all else an appreciation of the
immense dignity of the poor in the light of our deepest convictions as believers. We need only
look around us to see that, today, this option is in fact an ethical imperative essential for
effectively attaining the common good.

V. JUSTICE BETWEEN THE GENERATIONS
159. The notion of the common good also extends to future generations. The global economic
crises have made painfully obvious the detrimental effects of disregarding our common destiny,
which cannot exclude those who come after us. We can no longer speak of sustainable
development apart from intergenerational solidarity. Once we start to think about the kind of
world we are leaving to future generations, we look at things differently; we realize that the

world is a gift which we have freely received and must share with others. Since the world has
been given to us, we can no longer view reality in a purely utilitarian way, in which efficiency
and productivity are entirely geared to our individual benefit. Intergenerational solidarity is not
optional, but rather a basic question of justice, since the world we have received also belongs to
those who will follow us. The Portuguese bishops have called upon us to acknowledge this
obligation of justice: “The environment is part of a logic of receptivity. It is on loan to each
generation, which must then hand it on to the next”. An integral ecology is marked by this
broader vision.
160. What kind of world do we want to leave to those who come after us, to children who are
now growing up? This question not only concerns the environment in isolation; the issue cannot
be approached piecemeal. When we ask ourselves what kind of world we want to leave behind,
we think in the first place of its general direction, its meaning and its values. Unless we struggle
with these deeper issues, I do not believe that our concern for ecology will produce significant
results. But if these issues are courageously faced, we are led inexorably to ask other pointed
questions: What is the purpose of our life in this world? Why are we here? What is the goal of
our work and all our efforts? What need does the earth have of us? It is no longer enough, then,
simply to state that we should be concerned for future generations. We need to see that what is at
stake is our own dignity. Leaving an inhabitable planet to future generations is, first and
foremost, up to us. The issue is one which dramatically affects us, for it has to do with the
ultimate meaning of our earthly sojourn.
161. Doomsday predictions can no longer be met with irony or disdain. We may well be leaving
to coming generations debris, desolation and filth. The pace of consumption, waste and
environmental change has so stretched the planet’s capacity that our contemporary lifestyle,
unsustainable as it is, can only precipitate catastrophes, such as those which even now
periodically occur in different areas of the world. The effects of the present imbalance can only
be reduced by our decisive action, here and now. We need to reflect on our accountability before
those who will have to endure the dire consequences.
162. Our difficulty in taking up this challenge seriously has much to do with an ethical and
cultural decline which has accompanied the deterioration of the environment. Men and women of
our postmodern world run the risk of rampant individualism, and many problems of society are
connected with today’s self-centred culture of instant gratification. We see this in the crisis of
family and social ties and the difficulties of recognizing the other. Parents can be prone to
impulsive and wasteful consumption, which then affects their children who find it increasingly
difficult to acquire a home of their own and build a family. Furthermore, our inability to think
seriously about future generations is linked to our inability to broaden the scope of our present
interests and to give consideration to those who remain excluded from development. Let us not
only keep the poor of the future in mind, but also today’s poor, whose life on this earth is brief
and who cannot keep on waiting. Hence, “in addition to a fairer sense of intergenerational
solidarity there is also an urgent moral need for a renewed sense of intragenerational solidarity”.

IV. POLITICS AND ECONOMY IN DIALOGUE FOR HUMAN FULFILMENT
194. For new models of progress to arise, there is a need to change “models of global
development”; this will entail a responsible reflection on “the meaning of the economy and its
goals with an eye to correcting its malfunctions and misapplications”. It is not enough to balance,
in the medium term, the protection of nature with financial gain, or the preservation of the
environment with progress. Halfway measures simply delay the inevitable disaster. Put simply, it
is a matter of redefining our notion of progress. A technological and economic development
which does not leave in its wake a better world and an integrally higher quality of life cannot be
considered progress. Frequently, in fact, people’s quality of life actually diminishes – by the
deterioration of the environment, the low quality of food or the depletion of resources – in the
midst of economic growth. In this context, talk of sustainable growth usually becomes a way of
distracting attention and offering excuses. It absorbs the language and values of ecology into the
categories of finance and technocracy, and the social and environmental responsibility of
businesses often gets reduced to a series of marketing and image-enhancing measures.

ECOLOGICAL EDUCATION AND SPIRITUALITY
202. Many things have to change course, but it is we human beings above all who need to
change. We lack an awareness of our common origin, of our mutual belonging, and of a future to
be shared with everyone. This basic awareness would enable the development of new
convictions, attitudes and forms of life. A great cultural, spiritual and educational challenge
stands before us, and it will demand that we set out on the long path of renewal.

